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looks like. I no longer look round at every fifty yards to see how
many policemen in plain clothes are following me. Dacoits and
approvers are growing as far away from my mind as Titus Oates
or Tiberius. I no longer pant to know our excellent Baikuntha
Babu’s latest blank question or withdrawn resolution in Bengal’s
new Parliament or what Bengal’s only Maharajadhiraj thinks
about English coolies. I have left India behind; I have not brought
it with me.

But in the sense you mean, I have brought India with me,
that which is eternal in India. Danton, when pressed to escape
from the coming doom to Switzerland, answered, “One does not
carry one’s country away with one on the sole of one’s shoes.”
That is the materialist’s answer, to whom the body is all. No,
one cannot carry it on the shoe-soles, but one can carry it in
one’s heart and one can carry it in one’s soul. When I listen to
the nightingale singing on English riverbank or garden-reaches
or see the Seine flowing through the modern gaiety of Paris,
I can hear again the manifold noise of the birds on an Indian
morning and see rather Ganges flowing grandiose and leonine to
her Eastern seas. The body is bound to its surroundings, but the
heart exceeds them, and I carry the love of India with me even
to the coldest climes. The soul is yet more free. It will be well
when every Indian, instead of taking a waxlike stamp from his
foreign surroundings, is able to carry India with him wherever
he goes. For that will mean that India is destined to conquer and
place her stamp upon the whole world.

III

Dear Biren,
Your list of questions is rather a long one. I will answer

you in the mass rather than in detail; and chiefly I will attack
two fallacies with which your letter teems, if I may use such an
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expression, and which lie at the root of your very disfavourable
attitude. There are two Hinduisms; one which takes its stand on
the kitchen and seeks its Paradise by cleaning the body; another
which seeks God, not through the cooking pot and the social
convention, but in the soul. The latter is also Hinduism and it is a
good deal older and more enduring than the other; it is the Hin-
duism of Bhishma and Srikrishna, of Shankara and Chaitanya,
the Hinduism which exceeds Hindusthan, was from of old and
will be for ever, because it grows eternally through the aeons. Its
watchword is not kriya, but karma; not shastra, but jnanam; not
achar, but bhakti. Yet it accepts kriya, shastra and achar, not as
ends to be followed for their own sake, but as means to perfect
karma, jnanam and bhakti. Kriya in the dictionary means every
practice which helps the gaining of higher knowledge such as
the mastering of the breath, the repetition of the mantra, the
habitual use of the Name, the daily meditation on the idea. By
shastra it means the knowledge which regulates karma, which
fixes the kartavyam and the akartavyam, that which should be
done and that which should not, and it recognises two sources
of that knowledge, — the eternal wisdom, as distinct from the
temporary injunctions, in our ancient books and the book that is
written by God in the human heart, the eternal and apaurusheya
Veda. By achar it understands all moral discipline by which the
heart is purified and made a fit vessel for divine love. There are
certain kriyas, certain rules of shastra, certain details of achar,
which are for all time and of perpetual application; there are
others which are temporary, changing with the variation of desh,
kal and patra, time, place and the needs of humanity. Among
the temporary laws the cookingpot and the lustration had their
place, but they are not for all, nor for ever. It was in a time of
calamity, of contraction under external pressure that Hinduism
fled from the inner temple and hid itself in the kitchen.

The higher and truer Hinduism is also of two kinds, sectar-
ian and unsectarian, disruptive and synthetic, that which binds
itself up in the aspect and that which seeks the All. The first is
born of rajasic or tamasic attachment to an idea, an experience,
an opinion or set of opinions, a temperament, an attitude, a
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particular guru, a chosen Avatar. This attachment is intolerant,
arrogant, proud of a little knowledge, scornful of knowledge
that is not its own. It is always talking of the kusanskars, super-
stitions, of others and is blind to its own; or it says, “My guru
is the only guru and all others are either charlatans or inferior,”
or, “My temperament is the right temperament and those who
do not follow my path are fools or pedants or insincere”; or
“My Avatar is the real God Himself and all the others are only
lesser revelations”; or “My ishta devata is God, the others are
only His partial manifestations.” When the soul rises higher,
it follows by preference its own ideas, experiences, opinions,
temperament, guru, ishta, but it does not turn an ignorant and
exclusive eye upon others. “There are many paths,” it cries, “and
all lead equally to God. All men, even the sinner and the atheist,
are my brothers in sadhana and the Beloved is drawing them
each in His own way to the One without a second.” But when
the full knowledge dawns, I embrace all experiences in myself,
I know all ideas to be true, all opinions useful, all experiences
and attitudes means and stages in the acquisition of universal
experience and completeness, all gurus imperfect channels or
incarnations of the one and only Teacher, all ishtas and Avatars
to be God Himself.

That is what Ramakrishna taught by His life and sadhana
and therefore is He the Avatar of the age, the One who prepares
the future of humanity. But there is a danger of turning Him into
the guru of a sect, the incarnate God of a dogmatic religion, to
stultify His own life and teachings by making Him the object of
a narrow attachment, an intolerant reverence, a sectarian wor-
ship. That must be avoided. It is the great curse which attends
the organisation of religion. Let us have done with sects and
Churches and worship God only.

The destruction of bondage, the realisation of freedom, the
trampling upon our fetters, that is the first need of the future.
It was to give mukti that Ramakrishna came, not to impose a
new bondage. Therefore was Vivekananda His Apostle to the
Gentiles, a man who in all things asserted freedom. The soul
of Hinduism languishes in an unfit body. Break the mould that
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the soul may live. Is it not the first teaching of Yoga to destroy
the dehatmak buddhi, the blindness that identifies the soul with
its temporary body? If the body were young, adaptable, fit, the
liberated soul might use it, but it is decrepit, full of ill health and
impurity. It must be changed, not by the spirit of Western icon-
oclasm which destroys the soul with the body, but by national
Yoga.


